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The Megaleh Amukos’s Amazing Revelation

The Eigel Was Half Ox and Half Donkey
Corresponding to the Two Klipos of Eisav and Yishmael

In this week’s parsha, parshas Ki Sisa, we learn about the
mitzvah of “machatzis hashekel” (Shemos 30, 11): mwnbx’'naz
BRI TIPES Y 1WA 1810 WK 12021, 0 aY TR 212 WRA NN KW D TRy
Ypwa Ypwn nvxra mrripan by 9219n s 1ne 1, anIR 7178 41 012 1 RS
“my matan Ypwn nenn Ypwn e omwy wnpn—Hashem spoke to
Moshe, saying: “When you will take a census of Bnei Yisrael
according to their counts, every man shall give Hashem an
atonement for his soul when counting them, and there will
be no plague among them when counting them. This is what
they shall give—everyone who passes among the counted—
half of the shekel, by the holy shekel, the shekel is twenty
geirah, half of the shekel as a portion to Hashem.

Our blessed sages revealed to us through their divine
intuition, “ruach hakodesh,” that HKB”H commanded Yisrael to
donate a “machatzis hashekel” to Hashem as atonement for the
“cheit ha'eigel.” It states in the Yerushalmi (Shekalim 9b):

Lpwn moxra 1ane pen Renne INuRY e L Eran Sy a3 o une
1R Y TIINT TN T2 1 0 1S ey B 19ayw 98T, NST 13 Jar 0an

Here we find two opinions as to why they were commanded
to bring a half-shekel, equaling ten geirah. Firstly, because they
sinned half way through the day, they were instructed to bring
half a shekel.
HaDibros”—the Ten Commandments--they made amends by

Secondly, because they transgressed the “Aseres
donating a corresponding number of geirah.

“On a day that | make an accounting,
I shall bring their sin to account against them”

It is well known that the terrible transgression of making the
eigel taints us and haunts us to this very day. For, it is written
in this week’s parsha, after HKB”H responds to Moshe’s plea to
forgive Yisrael for the “cheit ha'eigel” (Shemos 32, 34): nnyy’
NPT PTPa 1At 7haa 9 vaRYa mam T ANt WK YN oy s o

“anxun nx anyy—and, now, go, lead the people to that which
I have spoken to you. Behold! My angel shall go before
you, and on a day that I make an accounting, I shall bring
their sin to account against them.” Rashi comments: =mn”
TP ARY QY A PP 11 0Yn oYy AnTEaT, nenuny anhy TpaRes
“Dayrt My TIYarEn nEp e PRY YRAwe By nxs nuyaia pri—always,
whenever I shall make an accounting of Yisrael's sins
against them, I will hold them accountable to some small
degree for this sin along with the other sins; there is no
punishment that comes upon Yisrael which does not have
in it some retribution for the sin of the eigel.

This being the case—that in every generation, we are held
accountable for the “cheit ha'eigel” along with all of our other
transgressions--we must consider the following: In these times,
when we no longer have the mitzvah of “machatzis hashekel” to
atone for the “cheit ha'eigel,” how can we acquit ourselves and
make amends? The simple answer is that even today we are able
to fulfill the mitzvah by means of the Torah reading discussing the
“machatzis hashekel” This concept is expressed by the prophet
as follows (Hoshea 14, 3): ‘“usnaw mvan mabwi'—and let our lips
substitute for bulls; in other words, what we recite with our lips
will be accepted in place of the sacrificial animals we would have
otherwise offered for our sins. Similarly, we have learned in the
Gemara (Menachos 110a): %51,nxwr 2vpn 98 nRUM NN PO os”
“auR 2" 9Rs owR n1ina poyn—anyone who studies the Torah
of the chatat, it is considered as if he actually brought a chatat-
offering; and anyone who studies the Torah of the asham, it is
considered as if he actually brought an asham-offering.

It states in the sefer Derech Pikudecha (Introduction 3, 5)
that any mitzvah which cannot actually be performed, must
nevertheless be fulfilled in thought. In other words, the meaning
and reasons for the mitzvah must be explored and investigated.
By doing so, it will be considered as if we actually performed

Parshas Ki Sisa 5774 | 1



the mitzvah. Hence, it is incumbent upon us to explore the
reason for the mitzvah of “machatzis hashekel” Why does it
serve as atonement for the “cheit ha’eigel”? By understanding
the exalted lesson and purpose of this mitzvah, we will succeed
in atoning for the “cheit ha’eigel” even in these times.

The Census Alludes to the Mitzvah of Shabbas

Let us begin our investigation with the enlightening words
of the great author of the Chiddushei HaRim in his manuscript
Sefer HaZechus (Ki Sisa). Focusing on the passuk: wx1nxxwn»s”
“ox=w 12 — when you elevate the heads of Bnei Yisrael—he
interprets it as an allusion to Shabbas Kodesh. He writes: »2”
YN, [B739 11wYa YR 213] TwRT 21055 19 100, INWY 213 WRA AR Xen
95 @y nawatnn ahynbw MIKD Rwann nk Yow 2w K1 WK IR
SRR RTIS PIIRRRY AW 1IRAY PR YRawe Yw naieen

He notes that the passuk employs the word “rosh,” meaning
“head,” in the singular rather than in the plural. Hence, he
concludes that the concept of “elevating the head” (which
simply translated refers here to taking a census of the people)
is a reference to Shabbas—*“the mystery of one” When each
letter of the word w“R= is elevated to the letter following it,
we obtain the letters n“aw. On Shabbas, all of Yisrael’s desires
and aspirations become one — directed solely at satisfying
Hashem’s will. They unite in the mystery of one.

He is referring to the fact that on Shabbas Kodesh all of Yisrael
unite with the will of HKB”H. This is expressed in a statement in
the holy Zohar (Terumah 135a): 813 nTRRNRT N2W *R N3wT R
“wmx1 — the mystery of Shabbas is that on Shabbas everything
is united in the mystery of one. HKB”H signifies this fact to
Moshe with the statement: “ox=w? 23 wxa nR xwn " -- when you
elevate the head of Bnei Yisroel. In other words, if you wish to
elevate Yisrael, connect them with the sanctity of Shabbas which
is alluded to by the words: “wxa nx xwns5". If one elevates each
letter of the word w“x= to the letter that follows it in the aleph-
beit, the result is n“aw. The letter following “reish” is “shin”; the
letter following “aleph” is “beit”; the letter following “shin” is
“tav” Thus, we have the letters of the word n“aw.

Accordingly, let us see how the allusion to Shabbas Kodesh
in the passuk: “ox=w® =23 w81 nx Xwn 9", accords with the
continuation of the passuk regarding the “machatzis hashekel”:

“oTipnYpwabpwn nenn orripan by 12w Yo une . Let us refer to

what the great Rabbi Gedaliah of Linitz, zy”a, writes in Teshuos
Chen on the passuk in our parsha (Shemos 31, 15): o nww”
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=iy WP TIN3W naw cyiawn o1al neRYn nwye--for six days work
may be done and the seventh day is a day of complete rest,
holy unto Hashem:

919935 nawaw N Ypwn nxnn L SYew miain 2R Y W e’y
Yapn n“apn,ab e oo PR R Nawat, YoaNnn Jan aayn Yapn napn
WP TIN'W R T RN ANy W naenm 1, oxnn 1eaN auyn
% The first letters of the words " wvp 1na'w spell out
the word %“pw. Now, on Shabbas, half of our pleasure comes
from earthly delights — such as food — and half comes from
spiritual activities. HKB”H derives pleasure, on Shabbas even
from the half that comes from earthly delights. This earthly half
represents the “machatzis hashekel”; even this half constitutes
part of the sanctity of Shabbas -- 'y w1y nnaw.

Shabbas Observance Provides
Atonement for the Cheit HaEigel

Thus, we learn that the mitzvah of “machatzis hashekel”
alludes to Shabbas Kodesh. Together with what we have learned
from the Yerushalmi and the Midrash—that the “machatzis
hashekel”
turns out that Shabbas observance acts to atone for the “cheit

provides atonement for the “cheit ha’eigel”—it

ha’eigel.” Now, we have learned in the Gemara (Shabbas 118b):
‘i PrII WK 1T 1T TIaY T3 17°AN 1O naw anwnn Yo"--one
who observes Shabbas with all of its halachot, is forgiven even
for the serious transgression of idolatry.

The Yearot Devash (Part 2, Drush 3) explains why this is so.
Avodah zarah, idolatry, constitutes heresy—a denial of Hashem;
conversely, Shabbas observance is an affirmation of our emunah
in Hashem. Therefore, it is evident why observing Shabbas--
demonstrating our strong emunah that Hashem created the world
in six days and rested on the seventh day—serves as atonement
for the act of idolatry associated with the “cheit ha’eigel.”

This explains quite beautifully why HKB”H presented the
mitzvah of Shabbas observance in our parsha as a prelude to the
narrative describing the “cheit ha'eigel” (Shemos 31, 12): 'nanx»”
R IINR 75 1TRYN NIN3W AR IR ,11RY TR 212 YR 927 nRT, Ry nwn bR
N2W AR RAW? 213 1MW ... B3R T K 03 Nty 5 N1y 0ovat aa
nww °5,871YY KT MR DRI 212 1221203 ,891Y 12 nmaTTy nawn R neyy
YR NaW YYSWR BT YN NN DR Nk ey o Hashem said
to Moshe, saying: “And you, speak to Bnei Yisrael, saying:
‘Just observe My Shabbasos, for it is a sign between Me and
you for your generations, to know that I am Hashem, Who
sanctifies you'. . . Bnei Yisrael shall observe the Shabbas, to
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make the Shabbas an eternal covenant for their generations.
Between Me and Bnei Yisrael, it is a sign forever that in a six-
day period Hashem made the heavens and the earth, and on
the seventh day He relaxed and He rested.”

Based on what we have learned, HKB”H intended to place the
remedy before the ailment. By observing the Shabbas, they would
merit atonement for the “cheit ha'eigel.” In fact, these pesukim
tie in very nicely with the opening passuk of the parsha: xwn»>”
“wxn nk—which can be interpreted as an allusion to Shabbas
Kodesh--and to the mitzvah of “machatzis hashekel”—which we
have also shown to be an allusion to Shabbas observance. They
all serve to atone for the “cheit ha’eigel.”

The Top Half of the Eigel Was an Ox
the Bottom Half Was a Donkey

[ was struck by a wonderful idea to explain in greater depth
the magnificent connection between Shabbas observance and
atonement for the “cheit ha’eigel.” The divine kabbalist, the Rama
of Pano, presents a tremendous chiddush in Asarah Maamarot
concerning the shape and image of the eigel. The source for his
chiddush is the Tikunei Zohar (Tikun Sheini 5, 142a). The Rama
of Pano writes: 7518 91w n71ans mom 1wWRT 2875 PRMAY IR 1YY 1R
RPN YR 1IN 1T ooRY s .. naohea N nw 1T, 1N 12 o, awy
“oxawr They stated in the Aggadah that its upper half, toward its
head, resembled an ox, eating grass; its lower half, toward its tail,
resembled a donkey. These represent two elements of the klipah
... Regarding this unholy and improper union, they proclaimed:
“These are your god, O Yisrael”

We find an incredible explanation regarding this unusual form
of the eigel in the impeccable teachings of the divine mekubal,
the author of the Megaleh Amukos on Vaeschanan (71). Since he
tends to write very concisely, [ have taken the liberty of attempting
to decipher his meaning based on precious clues he presents
elsewhere. May Hashem guide us on the path of truth!

The Gemara (Sanhedrin 59b) discusses the fact that the
legs of the “nachash hakadmoni”--the primeval serpent--were
amputated after it caused Adam and Chava to sin by partaking
of the Eitz HaDa’as:

NynyaRw B 1n Taney Bt waw by ban, amiN Koo 13 11ynw 22 Ran”

1WA TN D210 DWW Y AT 1 URAw TRy R b e Yopm

N71,0192911 71210 02aR1 07310 0218110 17 KAy, 019D 1awn TR ey
Snam1mT 1naaY A8y 12 RIIT 1221 NN aPIR PYrwanw ROX Ty
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“Itwas taughtin a Baraisa: Rabbi Shimon ben Menasya says:
It is unfortunate that a great servant was lost from the world.
For, had the serpent not been cursed, each and every one of
Yisrael would have had two good serpents as servants; one he
would send to the North and one he would send to the South to
bring him gems, precious stones and pearls. Furthermore, it
would have been possible to attach a strap beneath its tail and
have it take out soil to his garden and to his ruin.”

The Megaleh Amukos raisesaquestion concerningthis passage.
The “nachash hakadmoni” was a single creature. Similarly, Rabbi
Shimon ben Menasya opens his remarks by referring to the
original, solitary serpent. So, why does the Gemara conclude by
mentioning two serpents: 1awn TMN 220 QAWM 2 T pmTm v
“@1m1y Tawn Rt pax--each and every one of Yisrael would
have had two good serpents as servants; one he would send
to the North and one he would send to the South?

The Megaleh Amukos explains that Yishmael represents
the contamination and impurity of Avraham'’s attribute of
chesed. He is the klipah’s version of chesed, known as the
klipah of the donkey. Eisav represents the contamination and
impurity of Yitzchak’s attribute of gevurah. He is the klipah’s
version of gevurah, known as the klipah of the ox. These two
klipos, headed by Eisav and Yishmael, are appointed to lead the
seventy nations of the world. The ministering angel of Eisav
stands in charge of the thirty-five nations on the left side of the
klipah—the side of gevurah. The ministering angel of Yishmael
stands in charge of the thirty-five nations on the right side of the
klipah—the side of chesed. Hence, the Torah prohibited joining
them together: “m=rt» mmnar 11ws wiann XY"—do not plow using
an ox and a donkey together. For, a grave danger exists when
uniting these two forces; since they are the root of all the forces
of tumah contained among the seventy nations of the world.

The Name wnaIs an Abbreviation
for avw 2ma'm wr'a

With this understanding, the Megaleh Amukos explains
that the “nachash hakadmoni” was the root and embodiment
of all the forces of tumah. Hence, his being contained the two
major klipos of Yishmael and Eisav. This fact is alluded to by
the very name wn3, which is an abbreviation for 27w am'n w2 —
the serpent, the donkey and the ox. By combining these two
formidable forces of tumah, the nachash succeeded in trapping
Adam and Chava in its web and causing them to stumble and sin
with the Eitz HaDa’as.
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Now, had Adam HaRishon not succumbed to the nachash’s
persuasive ruse, he would have successfully overcome these
two forces of tumah—the donkey and the ox—embodied by the
nachash. Furthermore, he would have subdued the nachash
along with these two impure forces and transformed them into
forces for good, in keeping with the notion (Shabbas 119b):
“imo Hya mx iy pa Rvar’—and the bad angel is forced to
answer “amen” against its will.

Had he accomplished this feat, HKB”"H would not have
prohibited us from plowing with an ox and a donkey together.
On the contrary, we would employ the nachash, containing
these two major forces, for the sake of kedushah. The nachash,
which would still possess its two legs, would run to serve us.
The force of the donkey, we would send to the south—the right
side representing the attribute of chesed—to perform acts of
kindness on behalf of Hashem. Whereas the force of the ox,
we would deploy to the north—the left side representing the
attribute of gevurah—to perform acts of severity and restraint
in the service of Hashem.

This then is the significance of the divine Tanna, Rabbi Shimon
ben Menasya’s, statement: XynvaRw 291yt 1 1axw b1t waw by ban”
“wm Yopni—had the nachash continued to exist with both its
legs; “m a1 mowna uw 19 PaaTr 1 YRIWM NN NN Ys"—every Jew
would have had two good servants at his beck and call, namely
the donkey and the ox contained within the nachash; 1mawn "
“nag—the ox would be available for tasks involving gevurah, to
the left; “a117Y 1awn 1x"—while the donkey would be available
for tasks related to chesed, to the right; @21 moabTio W% Roany”
T3 NI 1237 AN AYIRn PUhwanw KYR Ty KRS Aehaan n1ew ohaN
“ymam1myr naay may—furthermore, he would have been allowed to
worKk his field with the ox and the donkey in tandem.

Notwithstanding, Adam and Chava failed to overcome the
nachash; they fell into its trap due to the forces of the donkey
and the ox, which it embodied. Not only were these two forces
not transformed into forces for good, serving the realm of
kedushah, but they fell into the depths of tumah, combating
the forces of kedushah. They became the roots of evil and
perversion, leading the ministering angels of the seventy
nations of the world. As a consequence, the prohibition not to
plow with an ox and a donkey together was reinstated. It is
essential not to allow these two formidable powers of tumah
to join forces due to the inherent danger they pose. Rather, it
is crucial to keep this evil pair separated and to destroy them
forevermore.

Shvilei Pinches

Matan Torah Was a Return to the State of Adam
HaRishon before the Sin

Let us continue on our sacred journey in order to better
comprehend why the eigel combined the forms of an ox and
a donkey. We have learned in the Gemara (Shabbas 146a)
that when Yisrael drew near to Har Sinai, they were rid of the
contamination and perversion of the nachash. Subsequently,
however, due to the “cheit ha'eigel,” the contamination returned
as it had been previously. This is conveyed by the Gemara as
follows (A.Z. 5a): 7RYn R R9w *15 KYR 1707 1R YRW 1520 RY”
,B913 1179y 2131 BAR BN ANTRNK AR (1-38 0Y9IN) MRRY ,1s vt nmn
“pnTan oTRs 198 ,05wyn onyan—Yisrael only received the Torah
so that the Malach HaMaves would not prevail over them, as
itis stated: “I said, ‘You are divine, sons of the most high.”
However, you have corrupted your deeds and therefore:
“Like men you shall die.”

The Midrash (S.R. 32, 1) makes a similar statement based
on an elucidation of the passuk (Shemos 32, 16): 2nsn ansam”
“rmn Ryan nen nean moaren Lnmbn by man s oopbs—the
script on the luchot was provided by G-d; it was engraved on
the luchot. .. The word for engraved, n1mm, resembles the word
mn, meaning freedom—indicating that they were afforded
freedom from exiles and freedom from the Malach HaMaves.
The great Rabbi Tzaddok hakohen, zy”a, writes in Pri Tzaddik
(Pesach 14 and 19) that at the time of Matan Torah, they were
not controlled or influenced by the yetzer hara. For, the Gemara
teaches us (B.B. 16a): “nmn 98bn x1t pan 2% Rut'—the yetzer
hara and the Malach HaMaves are one and the same.

Now, one might ask: If they were free of the yetzer hara, how
did they commit the sin of the eigel? So, we would answer that
the sin was not due to the influence of the yetzer hara lurking
within mankind. For, as we have learned, they were free of the
yetzer hara and cleansed of the nachash’s perversion. Rather,
the sin was caused by an outside influence, the “Erev Rav.”

It is written in the Holy of Holies of songs (Shir HaShirim 1,
6): MVM MM 3 1R MK 13, WAYT ANATWY NN AR IR IR
“»nmu1 KY "W *n5 @15t nk—do not view me with contempt
despite by dark complexion, for it is but the sun which has
glared upon me. The alien children of my mother incited
me and made me a keeper of the vineyards of idols, but the
vineyard of my own true G-d I did not keep. Rashi explains
that this passuk refers to the “cheit ha’eigel”: =m,%2 1am2 "nx »13”
7Y ,B°IN°A1 BRADTR 93 1M1 B L2 273 My YT ana NI ooagn naa
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2727Y 211N MRTYS ANAMYITT WRW ANatY oW 0750 AN 110 2mnwwy
“anmu1 RY 1N1aR7 YW nw o, e ovosR—the “alien children
of my mother” are the Egyptians that departed Mitzrayim with
me as the “Erev Rav” They induced me to worship other gods;
meanwhile, [ abandoned the G-d of my fathers.

It turns out, therefore, that the “cheit ha'eigel” was similar to
the “cheit Eitz HaDa’as.” It caused tremendous damage to the
world as a whole and to Yisrael in particular. The “cheit Eitz
HaDa’as” introduced the filth of the nachash into Adam HaRishon
and all of creation. As a consequence, the decree of death was
imposed on him and on all of creation. In similar fashion, as a
result of the “cheit ha’eigel,” the contamination and filth of the
nachash returned; along with this contamination, the decree of
death was imposed once again on all mankind and creation; for
death is necessary to wash away the nachash’s filth.

We have now shed some light on the Megaleh Amukos’s
contention regarding the form of the eigel; its top half was that
of an ox, while its bottom half was that of a donkey. Had Yisrael
withstood the influence of the “Erev Rav” and not been lured
into the “cheit ha'eigel,” they would have lived an existence
similar to that of Adam HaRishon—had he not succumbed to
the influence of the nachash and eaten from the Eitz HaDa’as.
They would have rectified the world and transformed the two
forces of the ox and the donkey into forces for good; they would
have then been available to assist us in the service of Hashem.

Yet, with the help of the “Erev Rav,” the Satan succeeded in
influencing Yisrael to participate in the “cheit ha’eigel.” So, just
as the two forces contained within the nachash—the donkey
and the ox—sank into the depths of tumah and became the
source for all the seventy nations of the world, so, too, the two
unholy forces of the ox and donkey—the klipos of Eisav and
Yishmael—were united once again as a result of the “cheit
ha’eigel” Consequently, the Malach HaMaves and the reality of
exile among the seventy nations of the world returned. This is
the gist of the Megaleh Amukos’s words with some additional
clarification.

The Kedushah of Shabbas Nullifies
the Klipos of Yishmael and Eisav

Continuing onward and upward along this fascinating
path, let us now explain why Shabbas observance constitutes
atonement for the “cheit ha’eigel.” Let us introduce a teaching
from the Bnei Yissaschar (Shabbos 1,10) explaining a quote
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from our blessed sages (Shabbos 118:): naw Yxaw» 11nw *yabr”
QYT 17 IRYY SYIDWR Q1R N MNP PWYT RN (e nubw XY mwsa
" Py X3 1ans 20001, vipYy— “If the people of Yisrael had only
kept the first Shabbas, no nation or people would have ever
ruled over them, as it says: ‘It happened on the seventh day
that some of the people went out to gather, and it is written
after that: ‘And Amalek came.” It is essential to understand
the connection between the observance of the first Shabbas and
the reign of the nations of the world over Yisrael.

The Bnei Yissaschar (Shabbasos 1, 10) provides an
explanation based on a wonderful introduction from the
Megaleh Amukos (Lech Lecha) related to what HKB”H showed
Avraham during the Bris bein HaBesarim (Bereishis 15, 10):
“1n3 BRIR N2 YR Y3 nR 1Y npo” --he took all of these to Him,
and he split them in the center.

It is known that there are seventy guardian angels above, split
into two groups—thirty-five on the left side of kedushah led by %“xnuw,
the guardian angel of Eisav, and, opposite them, thirty-five on the
right side of kedushabh, led by 5“m19, the guardian angel of Yishmael.

Thus, we have seventy guardian angels, 198, opposite n“9x. In
other words, we have 1“5, thirty-five nations on the right with their
leader, their 'x, opposite 11, thirty-five nations of the left with their
leader; their ’x. In fact, the holy people of Yisrael stand in the middle,
between the two groups of ix . This is the allusion in the passuk
cited above: “aR5 Nk 17 11" —he took the two sets of ) comprising
the seventy nations and their heads--“1n3 o ana»“—he split them
in two halves and placed Yisroel between them. This is also alluded
to in the passuk (Tehillim 20, 28): “n*o10a 9812572 198" —the passuk
refers to the two corresponding sets of “sx representing the seventy
nations--17211 1°P5N 't owa uraR“—refers to Yisrael.

The Megaleh Amukos adds an amazing insight. This division
between the nations explains why the holy nation of Yisrael’s
day of rest is Shabbas Kodesh. In clear contrast, the Moslems,
the descendants of Yishmael, celebrate their holy day on
Friday, to the right of Shabbas Kodesh; whereas, the holy day
of the Christians, the descendants of Eisav, is Sunday, to the
left of Shabbas Kodesh. Once again, Yisrael occupy the central
position, having been allotted Shabbas Kodesh to sanctify and
cherish. This then is the implication of the passuk (Vayikra 22,
32): “ox=wv =22 102 'nwepa’—and I shall be sanctified among
Bnei Yisrael. The passuk specifically employs the term “qinz”,
alluding to the fact that Bnei Yisrael stand in between Eisav and
Yishmael. This concludes his amazing insight.
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Thus, we learn that the sanctity of Shabbas, located in
between these other nations’ holy days, nullifies the klipos of
Yishmael and Eisav—positioned to the right and the left of the
realm of kedushah, in charge of the seventy nations. This then
is how the Bnei Yissaschar explains Chazal’s statement: “If the
people of Yisrael had only kept the first Shabbas, no nation
or people would have ever ruled over them.” Had they kept
the very first Shabbas, they would have nullified the negative
forces of Eisav and Yishmael, positioned to the left and right of
Shabbas Kodesh, and representing the roots of all the seventy
nations. As a result, no nation would have ever been able to rule
over them. This concludes his remarks.

“All evil-doers shall be dispersed”

In this manner, we can explain why Shabbas Kodesh
occupies the middle position between Yishmael and Eisaw
Shabbas Kodesh acts like an iron curtain separating the legions
of Yishmael and Eisav and preventing them from joining forces.
This is consistent with what we have learned in the Mishnah
(Sanhedrin 71:): “gbyY mxam omy i oyway 1a’—dispersal
for the wicked is beneficial to them and beneficial to the
world. By separating the forces of evil, the powers of kedushah
of Yaakov triumph over them and the entire world benefits.
Additionally, as a result of this separation, we fulfill the “mitzvas
lo-ta’aseh”: “r=r ammar mwa wiarn ®Y”—not to use an ox and a
donkey to plow together. This separation and nullification is
accomplished by means of the kedushah of Shabbas.

Now, come and see how this enlightens us with regards to
Yisrael's sweet psalmist’'s message in the following mizmor
(Tehillim 92): “nawn mrb 2w amm”--which is based entirely on
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praise for the kedushah of the Shabbas day. He states (ibid.
10): “mx "Hy1a 9o 177807 17INY 737K AT 0D ' PAnR i s”. We can
deduce from the repetition of the phrase “tanx mn »s"—for
behold Your enemies-- that David HaMelech is teaching us an
important lesson concerning the power of Shabbas and its ability
to separate the two groups of Hashem’s enemies—the thirty-five
on the right under the klipah of Yishmael and the thirty-five on
the left under the klipah of Eisav. Thus, he says: “72a»x man»»”
- “For behold Your enemies, Hashem”--referring to the thirty-
five nations on the right side led by Yishmael; also the numerical
values of the first letters of the words »»7»3»'x a1 s total thirty-
five, the number of forces led by Yishmael. Then he adds: man "
“1ar2 12a7R--for behold Your enemies shall perish, referring to
the thirty-five nations on the left side led by Eisav; once again the
first letters of this phrase total thirty-five, the number of forces
led by Eisav. Concerning both of these evil forces, he states:
“nx *wyays rran--all evil-doers shall be dispersed--due to the
power of Shabbas standing between them, they will be separated
and eliminated.

We can now rejoice at having gained a better understanding
as to why Shabbas observance serves as atonement for the “cheit
ha’eigel.” During the commission of the “cheit ha'eigel” the two
forces of tumah joined together—Eisav’s klipah of the ox and
Yishmael’s klipah of the donkey. For this reason, the eigel took
on a dual form—it was half ox and half donkey. Nevertheless,
by observing the Shabbas, we effectively separate between
these two evil, corrupt forces—between Yishmael’s klipah of the
donkey on the right and Eisav’s klipah of the ox on the left. In
this manner, “nx *oy1a %o 11an” —we disperse the evil-doers and
accomplish a wonderful tikun for the “cheit ha’eigel.”

This Mamar is dedicated for A Refuah Shleima of:
Rav Yosef Mordchai Simcha Ben Binah

To receive the mamarim by email: mamarim@shvileipinchas.com

B eV ek el Y e e A
N N e e e e I

A IEr =N L e =dn

e |, e | P ) e
7 (=t @ =R s a6

| b e — o P ) s o
o TN e AT e i A e Femra X R el el 1=
4l v ‘ 104 A

N / d oty
Ay 7 (Er=Ih e Fier=teN & ST e =t 8 S IEr=an

Parshas Ki Sisa 5774 | 6

y



